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One group of Khotanese texts seems so far to have failed to attract due
attention. They are texts of unequal length, mostly preserved as unfinished drafts
on several manuscripts, all originating from Dunhuang (3 {&), in the Pelliot
collection of the Bibliothéque Nationale in Paris and the Stein collection of the
British Library in London. Written as usual in scriptio continua on the verso side
of the discarded scrolls of the Chinese Buddhist scriptures, they are in many cases
marked by punctuation marks as verse just like such literary texts as the Rama
story or the Sudhana Avadana. What distinguishes them from the fictions of Indian
inspiration is that they are often addressed, like letters of a traveler on the road,
to the family or teachers in the homeland.

R. E. Emmerick (Emmerick 1975) once analysed a small fragment in Paris
(P 5536 bis) in which an opening formula of such letters is preserved. Emmerick
there (p. 225) speaks about “the formula common in hasda-literature™® and
translates the phrase hasdi yane as “I make a petition”, although it is difficult to
see what “petition” a traveler would make to his family or teachers. The
misunderstanding seems to arise from the confusion of hasdi “an official report,
request for instructions” in official, ambassadorial reports (see e.g. Kumamoto
1991) and hasdi “an inquiry (after the health)” in private letters. It can be shown
that the highly stylized formulaic expressions discussed by Emmerick are not to
be found in any of the ambassadorial reports. The passages naysdd gram brriygstd
aysami jsd aurga drind pdai’sama hasdd yand “With a mind that is near, warm and
loving, with reverence I make an inquiry after the health of ....” in Ch 00269.11-
12 KT 2.42 or pvaisa ttd jandvai virdsta : utvadari mistg hvastg $ira daraujsa “1
inquire towards the homeland, (after the health of) the exceedingly great, heroic,
brave ...” in P 2786.1-2 KT 2.93 are not part of the official reports which follow
in the manuscripts. In Ch 00269 the passage above as well as many trials and
practices at the beginning of the manuscript are not connected in content with nor
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similar in respect of the handwriting to the long official report which follows.
In P 2786 there is a wide blank space between the passage quoted above and the
rest of the text. Thus the term “hasdi literature” is ambiguous since it covers two
separate groups of texts simply because of the use of the same word hasdi in each
of them. I would prefer that the term be reserved for the literary letters,’® some
examples of which are dealt with below, rather than for the official and diplomatic
documents.

Another potential source of misunderstanding would be an assumption that the
printed text as found in Bailey’s KT represents something complete or part of such.
Unlike the manuscripts of canonical texts secular documents are often collections
of unfinished or repeated scribbles by different hands or on different occasions.
To force a coherent meaning out of such texts can at times result in an unjustified
translation. There is of course no way of knowing where one text ends and another
begins just from looking at the pages of KT. The facsimile edition is indispensable
dealing with them more than with any other type of Khotanese texts.

Even though the texts as we have them are often discontinuous, it is no doubt
essential to see each of them as a whole rather than only individual words and
phrases out of context as in Bailey’s Dict. In this respect Bailey’s translation and
notes on Or.8212.162 lines 13-81 and 92-124 KT 2.1-8 in SDTV 25-33 are so far
all that is available from where one can obtain a general idea about this kind of
literature. Difficulties encountered in understanding these texts are numerous and
some of them probably unsurmountable because of both the unique occurrence of
some words and the corruption of the text. However it is only on the basis of such
tentative interpretations as offered here that further progress can be made.

A look at a longer text like the one dealt with here reveals that this is not
even a private letter that was actually intended to be sent. First of all it is written
in verse. This and other “letters in verse” represent a special type of poetry which
was apparently fashionable at the time. A line in § 5 below sada vir§a’ patsauma
mvaiSdg uvari (P 2027.51-52 KT 2.81) is also found in a poem associated with the
Prince Tcum-ttehi: (P 3513.83r1 KBT 65), which means that both authors (if not
they are the same person) drew upon the same literary sources. The author of our
text, who calls himself the humble $ramana Javendrakarasimha, has left us another
shorter piece in P 4099 verso KT 3.109—110,(3) where he uses the same line (KT
3.109 bottom) as the one in our text § 3 (vada ttd@ Sau hasdg yudai jahai' udisayi).
It is therefore clear that a literary genre “epistolary poems” should be recognized.

In what follows an attempt is made to interpret a larger part of the manuscript
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P 2027 KT 2.79-82, 3.53-54. The facsimile of the whole text is found in SD V
p?ates CI-CVI. On the recto is found the middle part of the seventh (last) vol.,
(juan), from the end of chap. (pin) 26 to the beginning of chap. 27, of the Chinese
translation of the Saddharmapundarika by Kumarajiva; see Gernet / Wu 1970, 21.

A fuller study of all the Khotanese texts in SD V and VI with a complete glossary
is in preparation.

2

Line 1 of the extant manuscript is the end of a text of which only a few
words are visible across the tear of the paper. The writing looks different from
the rest of the Ms. (see especially line 31 where the same expression as line 1
is found) with e.g. the aksara m whose lefthand opening is almost closed. In lines
2 to 4 in smaller and thick writing a few names are repeated : the great princess
Sam Ttai Hvi, the great princess Gving, and the prince Tcﬁ—syau.“) From line 5
to 8 the following fragmentary text is written with rather wide spacing between
aksaras. This may represent some Practice since it appears to give unrelated
phrases rather than a meaningful sentence. From the middle of line 8 after ttye
a different hand adds a few words but lapses into graffiti.

In the text the following signs are used:

( ) damaged aksaras or uncertain readings.
< > necessary addition / change to the text.
{ } necessary deletion from the text.

blank space in the MS.

indicates an illegible/crossed out aksara in the MS.
: and |} for the punctuations in the MS.
***** in the translation for the unknown meaning.

Ed

*haysye dia’ vi naysda grau aysmil jsa :
mary sicl stau(n)d ®ttasti janavai® virasta ||
ysarnai bada vi maista §aSam’ "baiysiifia ||
ranijali janavai vi §avamkhye kithe :
*bi'ysa bi’ysiifia aysmi ttye {jsi hisi hi *}

a. ~ai on -na- crossed out.

Towards a distant region with a mind that is near and warm,
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Being here in Shazhou (#>H{=3448) towards the homeland,
In the Golden Land, the great teaching (of) Enlightenment,
In the Jeweled land, of the city of $avamkha,®

The Buddha, the Buddhist mind, his ...

From line 67 to 86 (published separately in KT 3. 53-54) is an ordinary namo text
in which the name of the great prince Tci-syau is mentioned again (line 77).

Text and Translation of P 2027.9-66

In what follows the division into sections is provisional. Each section does
not necessarily constitute a complete letter. The translation is meant to be a
compromise between being literal and making sense in English, sometimes
unsuccessful even at that. Some words whose meaning cannot be determined had
to be left untranslated.

§ 1

pyard sau sanira ttravilai devaisihi’ ||

sau kharisani sau §vafiaki aiysa '°kharusai® ||
darji-pada tci—tcaka : svaha'ka ||

ditcai Sau giittaird purau dvarau
Nthiyi~ttaika nidgaidrarmisiha’ ha’yu maista ||
gvira® {tti}9 ksamdai javaidaiva "2ttravilai :
fidgysaira-vada diva yum dri-padi® ||

sami aysdarid aSau''’laka svaha’ka |]

b. -sai written over -sam.

c. The first aksara uncertain being written over another. Possibly
dvira “the daughter’s”.

d. Blurred.

e. dra- emended from drya- by Bailey in KT 2.

To Father Sau Sanira, the Tripitaka Deve(ndra)simha
Sau Kharidsand, Sau Svafaka, Aiysa Khariisai,

Rdo-rje dpal Tcii-tcaka, (may there be) welfare!

To Li-tcai, sons and daughters of one family,

Da-te (Kf#) Nagendra(dha)rmasimha, the great friend,
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To Gvir, (and her?) husband Javaidaiva, the Tripitaka,
Lovingly~reared daughter, Yum 'Dro-dpal,
Sramana Aysdara Asau’laka (to all of them may there be) welfare!

pye sau sanird khiu va paste ysdvai

thi-khi {*}f ksaj'*mye ksiina $airka bada® vi ||
mara-pyard sam kaitta gaurva jsa sadyayi ||
LSpastai pardai’ khii ja<sta>" be’ysa parsa’ ysirasta ||
hiidauda maista haura '®ysathva ysamthva ||

bisa biSa miisa mast3fia | randl mirj ||

tty ysith-am $airka hamye ysira jsa baimeiia ||
bidauda miisija *ttima jistvd miujd ||
kii§ala-paksa tturde’ yaudi byava yudaudi
Yparaha’ paraihauma tva ahg’sta yudauda ||
artha-bauga ttaul 2%pak hajsadi vistavi ||

vafia stau yidi be’ysa u $aSam’ brrina®

Uyhv-au! tta vafia™ pvesa salya bi’mefia stive ||
tti-v-au jsa sai’ka ki*%$ala aha’maista stave |}
harbiéva’ badva-v-au Sairka hamiave

Bkraudiraja devattd nau avari kaide :

. ja and tta (?) written over each other.
. da inserted below.

. Emended by Bailey in KT 2.

. rde inserted below. Not je as in KT 2.
. Or rau.

k-k. Underlined.

1. Written khyau for khvau.

m. The stroke extended downwards.

e g h

Father Sau Sanira, when he was born,

(It was) in Thikhi (= Tongqing [EB8), the 6th regnal year, the good time.
Think of (my) parents with sincere respect.

When he (Father) served the deva Buddhas (with) sincere service,

They (my parents?) gave great gifts in birth after birth,

Male servants, maids, *****, ***** jewels and money.

In this birth their fortunate heart became good.

They obtained ***** seeds (and) an abode among the gods.

He chose(?) the kuS$ala-paksa (and) they always remembered (it).

They constantly observed the commandments.
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Then for them wealth has accumulated.

Now he makes the Buddhas and (their) Teaching glorious,
So that it may be fortunate for them now in the pig year.
Then may there be this unchanged boon for them.

May it for all times go them well.

The nine (?) Krodhardja deities will always take care (of them).

§ 3

vafia tta $au hasda Z*yudai jihai’ udifdyi :
fiaa samam javaidrakarasihd’ sacl stau®®ni ||
cii vd naridi mvila guttara stauna ||

jiye padaidai asa®®nai parddeSai ||

na ja basti aysa kiusala sdjakyd vaskd |}

273 va vi paréa’ia yi mara-pyara 1

nii byadl hagkaude tta 2karma baysgd ||
ysinaha’ gtam bvaiysa pada® ysira tta brraiji [|
Bysathvamjsva kira {ra} cii va aysg piramdai 1
3 va ttu ysitha ki%ala yaung na sahyai ||
karma-vapaking na parSai mavi pye :
gsamadauna daivatta sa’ hidaudd padi ||

°ma tta §cdka ste 3?khil tta pafiai $au $au ||
vasta hajsamdi yauda yinu brriye udisa®yi - ||
caigvasta mam padi pamaraume vaska ||

heri ttuka ba3%sta hamye stury civard® ||
khv—au tta vifia fia§a bisa byava hamau*nai ||
tti-v-au jsa jvihinai pyara brravirau i

§au vd tta ysini ste pa‘®ctla naumg ||
kaittara tta khu tta paijsa na habrrista ||

n. da inserted below.
o0~0. Brackets in Ms.

Now I made one inquiry on account of love,

The humble $ramana Javendrakarasimha, being in Shazhou,
Who came out of the miila gotra,

Made the life of a pigeon in a foreign land.

I did not commit myself to excellent learning,

Or, I had to serve (my) parents.

Because of confusion I produced thick karma.
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I wash (off myself?) on the long road of the rough desert,
The deeds in other births which [ sowed.
Or in this birth I did not accomplish the good vehicle.

With the maturation of karma I did not serve (my) mother and father.

Samadana devatas gave (me) indeed the way.

It is necessary thus for me that to every and each one (of them),

I have sent clothes for the sake of love.

In order to tell (them) about the road here towards China,
I was busy with this matter, the cattle and the clothes.

If I, the humble servant, may be remembered now by them,
Then (it is) by them, the loving parents and brothers.
There is one who is under (my) care, Paclila by name.
Take care (of him) so that not much harm comes (to him).

§ 4

fiaSa bisa 3’na miraunai® saunau gausti ||

pyara brravarau hiyam pliidm prrabdau®vana? ||
ciga ksird stau na ajai ttd3 hisinai ||

pyarid brravgrau hva*rikyam pirsa’ dasu ||

tt1 ttd ttu ysitha na hisinai ksira ||

“%ttye he’ri prracina jsini hajada iyai

kaumye tta brravard a bya*!va hamaunai |}
kvesa’ste kaitta" bisa pura padaime ||

harbai$au pii*’ra dvard ida amaufiam ||

gvaysine dai bviryam kasta sa’kd ste ||

53’ka® daukha <s>arbaida® di$a gara vi vasde"
piciila jsa gva*‘ysinai dai jsi stau mirai ||
ysira tta na vitari paijsa kastana **bada ||
fkais-au va clidana au maufiam vaskd ||

ama pa ttye $kaisa jsa *°maista hauvana bviryam ||
aha’sta ye mudau hakhi$a’ ttramdi ||

. —nam corrected to -nai.

. —ba- with two vowel signs -d and -au.

. tta inserted below.

~-a written over —ai or vice versa.

Ms. has garbaida. Emendation by Bailey in KT 2.
. —Ste written over -sde or vice versa.

Er-vmas

May I, the humble servant, not die in enemies’ hand,
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By the force of the merits of (my) father and brothers!

Being in China I may not come (back to you) unharmed.

I shall cease to serve (my) father, brothers and sisters.

Then in this life I may not come (back) to the country.

For this reason (my) life may be *****.

To which one of the brothers may I be remembered?

Think of (me?) (as if) at (your) side. I make servants (my) sons.
All the sons and daughters are yours.

You may know the fire of separation, that is sorrow.

This woe remains over the mountains in the East.

I am dying of the fire of separation from Pacila.

Do not put (your) heart so much captive with sorrow.

Your gift is ***** for us.

You may know (something) greatly (more) powerful than a gift.
I was shot, I shall enter the number of the dead.

4Tyvaryau vistirydm pufia jsa haphva :
haura varasau'me u kiidala yandka®
48h3ysye di§a’ vi naysdi gram aysmi jsa :
ysira jina byava tsvava siva hada*yi :
pyara sau sanira aurga drruna pvaisu :
ysiniv-a* naside harbaisa *bi’ysa :

hasta baudhasatva hasta jsa parvala :
be’sna §vara jastd jsam °lysini nasi :
ttravilai devaisthd’ *khu ja v@ ysavi :
sada vir§a’ patsau®’ma mvaidda’ uvari* :

v. ka inserted below.
w. -d and -1 written together on n.
x-x. Crossed out.

(Of the one) possessed of noble and extensive merits,

Practicing enjoyment of desire and goodness,

Towards the distant region, with a mind that is near and warm,

(Of the one) remembered one thousand times night and day,

Of Father Sau Sanira, with reverence I ask after the health.

All the Buddhas take you in (their) charge,

The eight Bodhisattvas and the eight Guardians (of the world) as well,

__GGA
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The chief of gods may take (you) in (his) charge completely.
Tripitaka Deve(ndra)simha, when you were born,
Noble (with) faith, vigor, renunciation and compassion,

driind” pvesu :

lahiira a51" jsa pakyai®*rma dasta u guma :
haura varasau’me aysmu jsa sada jsa :
hvandine rana 3*biau bvaijsa haphvau :
sau kharasana : sau $vaufiaka aiysa khariisa :
darji pada Stci-tcaka svaha'ka :

aiysa daitce’ §au guttaira pura dvara
drind tta hasda yi*°n@ harbaisa bida :
ttravilai javaidaiprraysadye jsa :
mvejdasaufia hva aysmiu °7$akalaka-virai :
bvaijsai-v-e pha gajsa tva-v-e $§a nista :
g§au badraikalpe sa’ jsi*®na cadave :
fidysaira~vada dviiva yau dripada :

sama saga§ila tcena a®%ysdefia svahi’ka :

y. dfﬁ— emended from drya- by Bailey in KT 2.
z. -1 and -ai written together on d.

I ask after the health,

(Of the one) skilled and trained equally to the Reverend Rahula,

(Of the one who made) enjoyment of desire with mind and with faith,
(Of) the human jewel, heap of all virtues,

(Of) Sau Kharidsand, Sau Svdfiaka, Aiysa Kharisai,

(Of) Rdo-rje dpal Tcii-tcaka; (to all of them may there be) welfare!
(Of) Aiysa Li-tcai, the sons and daughters of one family,

I inquire after the health all the time.

With Tripitaka Javaidai(va)-prasadya.

(Your) mind (being) compassionate itself and good-working.

Your virtues are numerous, not a single fault is yours.

May he lead(?) this life for one bhadrakalpa!

(To) the lovingly-reared daughter Yum 'Dro-dpal,

(To) Sramana Sangha(Samga-7)$ila Tcena Aysdefia (may there be) welfare!

A67 -
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§ 7

se’ka aviSa’ mesta hamye mufia baida :

c-dm patsai hathrra ®°vi aspav-au jai :

darji pada pactilaka nauma pura :

ysiniv-au nasi®ldai®® hasta puyi jasta :
besajardyi baudhasatva ysin<iv->au®® hiri :
khv-au ttd bye®?hii tva hira Sauma khanaca :
ysathvaujsva haura ca pastamda hiidai :
mira-pya®3ra ysirasta gau<ra>va®® jsa sadyayi .
pastaudadd par§ai’ khva ja<sta> ha vi <a>harina
64parahd’ paraihauma tva hasta yudauda ||
kii§ala-paksa ttu-v-au pa a®Svihi ysira asta :
ttye parjsai jsa jsina artha-bauga :

vise’ra {tha} mau®fiadi aja vistdva

bylira ysatha vast-a §a’ jsina®® husiye

aa. ~sau- corrected to -st.

bb. ysau- corrected to ysi-.

cc. Emended by Bailey in Dict. 468a, s.v. hardta-.
dd. -da inserted below.

ee. jsi- corrected from ysi-.

The avici hell was great upon us.

If 1 abandoned them in trouble, I (would) have destroyed their refuge.
Rdo-rje dpal (and) the son named Pacula(ka),

The eight watching goddesses take them into care.

The Bodhisattva Bhaisajyaraja may take them into care,
So that I get them a gift of the smiling face,

The gift in many births which they deigned to give,
(My) parents, with heartfelt and sincere respect,

When they served all the gods always,

(and) observed the eight commandment.

Then their unobstructed heart is in kuSala-paksa,

With its support (their) life and wealth,

Like vajra remained unharmed.

Through ten thausand lives may their life increase!
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Commentary
§1

sau sanira Although the names Sanira and Saniraka are fairly common (found
about 80 times altogether), with the title Sau (Dict. 412b) it is found only in
this text (Sau Sanira), and in a small fragment M.T. 0474 KT 5.202 (Sau
Saniraka).

ttravilai devaisihd’ Tripitaka Deve(ndra?)simha is found only in this text, while
a Devendrasirasimha occurs three times in Maiij. (5, 432, 435, KBT 113, 134,
135).

sau kharidsani Also found in a school exercise Ch 0042 KT 5.236-237, 34, 35,
38 ama (“you” pl.) yai (“were” sg.!) cina sau kharasana and 31, 33 ama ye / yai
cina kharasana. 1n line 22 of the same wms. the date is given as “the horse year,
Hamdyaji (5th) month, 16th day”. Another school exercise Ch 0043 KT 2.39-
40 has “the humble servant Kharasanafia” in line 42 (SD pl. XCIV).

sau Svafiakd Outside of our text Sau Svdraka is not found, unless buyiind Sau-—
$i $vaufiakd Murong Shangshu $e75142 Svaufiaka (cf. Pulleyblank 1954, 96) who
appears as one of the witnesses at the end of a commercial document Ch. cvi
001.b8 KT 2.61 is related.

aiysa khariisai Kharasai /| Kharisa is found, outside our text, in the colophon
of the Jatakastava 39v2 KT 1.219, Ch 00272 (an unskilled exercise) 52 KT 2.
51, Staél Holstein Roll 40, 47 KT 2. 74, 75, and in a name-list in S 2469.5
KT 2.130. aiysa / eysa before a name is elsewhere found in Ch. 0049.b2 KT 2.
41, Ch. 0046¢.3 KT 1-32 144, and probably P 2897.35 KT 2.116. It may be a
shortened (less formal) form of OKh. alysdnaa-, LKh. eysdnaa- “youth” (Dict.
8b).

darji pada tcu tcaka Either one name or two (darji pada, tci-tcaka). The Tibetan
words rdo rje and dpal occurs together also in a small fragment P 2025.3 KT
2.79, while bv@mi darrji (bum rdo-rje according to Bailey, SDTV 107) is found
in Ch. ii 001.b17-18 KT 2.59. Tca-tcaka is not found elsewhere. But cf. Ch.
00269.21 KT 2.43 paysdva hvarakd eysaja pada tcikye “(of my) germane sister
Pada Tcika”.
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svaha’ka Frequently repeated at the end of a verse line after names in this text
and found also in the school exercises Ch. 0049 KT 2.41 and Ch. 0046¢ KT 1-32
144. 1t is either -ka extension of Pkt. sZha- (Skt. sukha-) (cf. Ch. c. 001. 269,
537 KBT 78, 85 suhakau), or a graphically simplified form of svaha'ksa- “(Skt.)
svastha-" (cf. Bailey, 1946, 771, 791) found in P 2897.39 KT 2.116 and in the
bilingual P 2927.20 KT 3.103, the latter translating Chinese pi Saina (ping shan
SZ3%), see Kumamoto apud Takata 1988, 226.

Sau glttaird Cf. Ch. ¢.001.845 KT 5.252 haysi naysdi Sau-gattird hvarakyam
brrataram jsa “with the sisters and brothers, far and near, of one family”.

ditcai Apparently a Chinese name. In the colophon of Maiij. paysaye hvarakya
dinatce “germane sister Lin-tce” is mentioned after “germane sister yu
drraupada”. These two seem to be the same persons as the ones in P 2027.

nigaidrarmdsiha’ Not found elsewhere.

javaidaiva This may be the same person as Javaidaiprraysad(y)a in § 6 below.
Otherwise the name is not found elsewhere.

faysaira-vada flauysira- | Adysira- + pada—- (pp. to 2par- “to nourish”, SGS 81).
The meanings “devoted, intimate, loving” given by Bailey, Dict. 119, s.v.
flauysira—, fit most contexts in which the word occurs. In addition to the eight
of them quoted by Bailey g.v. and two with the suffix ~ka in Degener, KS 18%a
s.v. Rauysiraka-, one may mention Or. 8212.162.120 KT 2.7 $@ hada ysara juna
byava tsiiva-laka fauys(e)ra saistai-lika “remembered one thousand times a day,
adhered intimately” (cf. SDTV 28), Ch. 00269.20 KT 2.43 Aauysaird brri pyard
sau stadesd “(of) the intimately beloved father Sau $°” (SDTV 110), and a passage
in the Chinese-Khotanese bilingual P 2927.15 KT 3.103. This last, ttad hays<y>e
disa vira ysari js@ astya Rauysera bi<y>sai, oCCurs in a fuller form in Ch. 00329.
1-3 KT 5.384 pvaisii sa tt@ hdysye di$a vira ysa ju astyi fauysera biyse hvandinai
rana khv-ai tta stavai tsasta tti jsd@ drrinai mama pa ttufie juhe jsa Seka ste. A
tentative translation of the latter would be “I inquire towards the distant region
one thousand times of the human jewel to be intimately carried (?) in (my) bone
so that it may be peaceful for you as well as healthy. For me it is fine because
of your love.” In Ch. 00329 biyse is clear on an India Office microfilm, while
in P 2927 the microfilm seems to favor biysai over bisai. The statement in Dict.
285b s.v. biys— that the above passage in Ch. 00329 and the one in Ch. i. 0019.
34 KT 5.243 yad-a iidysaira diryai are parallel is meaningless. biyse / biysai can
formally represent an adjectival form *vaz-yaa-, although a-clearer context
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and/or OKh. forms would be necessary to establish the etymology. One would
also have to stand on a firmer ground about the Khotanese passage before
attempting an interpretation of the Chinese part of P 2927.

duva yum drupadd For this reading of Emmerick’s, which is no doubt correct,
and his interpretation against Bailey’s *viavgywn (Dict. 390), see St. 2.132ff. The
only point which needs correction is his interpretation of yumn here and yau in
§ 6 below (as well as yu in Maiij. 442) as Tibetan yum “mother” as “a monastic
title”. Firstly the final labial nasal in the Tibetan word is not expected 1o be
weakened to anusvara or lost. Secondly apparently the same yu occurs with other
pames such as yu ddha’ padi in Ch. 0043.34 KT 2.40 (also in line O yu dahd pada;
not in KT 2 but see SD pl. XCI), Ch.0043.10~11 KT 2.39 yu sa<ga?>laka, both
instances preceded by figSa bisa “the humble servant”, which indicates that the
persons in question are male. Thirdly a Chinese surname followed by a Tibetan
name is one of the most common types of personal names in Khotanese and
Tibetan documents from Dunhuang in the 9th-10th centuries. Thus yu(m) / yau
is probably a Chinese surname such as Yang #5.(%

aysdara Dict. 6b takes this as “supporter” with a query. However, between sgmd
“$ramana” (not sg@ md “this my” as in Dict.) and a personal name, it can only
be another title or part of the name. The etymology (*uz-dar-) may seem
obvious, but none of the three examples quoted by Bailey under aysdard and
aysdaurd (ibid.) is clear.

asau’laka Found only here. No doubt a personal name. Bailey’s “unharmed (?)”
in Dict. 11b depends on a groundless assumption that this is “dyadic with” the
following svahg’ka.

§ 2
thu-khi The regnal period of the Chinese style of the King Vi§a’ Sambhava. It

is established by Pulleyblank, 1954, 90f., that the first year of Tonggqing is 912,
thus its 6th year 917.

gaurva jsa sadyayi See also § 7 below. The same phrase is found in JSt. 23v2
sadyayd gauriva jsa—i pgjsam yudai “You did honor to him with faithful respect”,
Ch. ¢.001.748 KBT 90 sadyayd gaurava jsa. With Skt. gaurava- and an adj. (not
recorded in KS) from a Pkt. form of Skt. $raddha-.

Five verse lines from hidauda maista haurg ... to kasala-paksa ... are translated
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with commentary in Bailey, 1956, 33f. The translation given above has to differ
from Bailey’s in a number of points.

bisa bisa Against Bailey’s (1956) “houses, seed (from an unattested NW Pkt. form
for Skt. bija-)” these two words are taken to be “male servants, female servants”
on account of Nanda 14 KBT 45 ttyam bisam bisam “for the male and female
servants”; see Dict. 289b s.vv. bisam, biééd. Bailey, in Dict. 339a s.v. misa-
“fields (?)”, gives the translation “men-servants, women-servants” for this

phrase.

misa Unclear. Bailey too had to express his uncertainty of his 1956
interpretation as “field” in Dict. 339a s.v. miisa- saying that “But possibly it
should be ‘clothes’ ...”.

mastdfia  Also unclear. None of the contexts adduced by Bailey as the support for
his interpretation as “fodder” (1956 ibid., Dict. 326b s.v. mastafia- “fodder (?)™)

is convincing.

miusija As an adj- in feminine (°Tnag-/°imja-) qualifying ttima “seed” (originally
a neuter n-stem) its meaning naturally depends on that of misa two lines above.

tturde The reading is certain. This verb is not found elsewhere. It will derive
from *ati-var- (OKh. *ttarr- | "ttdrda-; cf. *nydrr- [ nyarda- “to harness” from
*ni-var-na-, SGS 61). It is difficult to establish the meaning because of the
homonyms of the root concerned. Bartholomae’s 2yar— “wihlen (usw.)” (1359b)
may suit the present context better than the others. Switching from the 3rd
person singular to plural occurs elsewhere too in our text.

aha’sta Compare this line (translated in KS 97a s.v. parehdmd-) with the one
in § 7 (66 in the ms.) pardhd’ paraihauma tvd hasta yydauda. Normally one would
emend hasta “eight” there to ahasta “uninterrupted” (Dict. 14a aharsta-) except
for the fact that observing the “eight commandments” on uposadha days (BHSD
147b) is one of the most important practices for the lay Buddhists. On the
Sogdian formula from Dunhuang to be recited by such lay believers see Yoshida
1984. The “uninterrupted observance” of these commandments is, if taken
literally, neither expected of nor practicable by laymen. The translation here
just follows what we have in the ms. without emending it either way.

ttau Bailey’s reading nau (Dict. 192a s.v. nau “not indeed”) is not impossible

p TSR

For two lines caigvastg mam padi ...

paciila

Some Khotanese Letters in Verse

133111.cle tn this part of the ms. tte, ra and na look more or less alike. However
:1 ;I:y s translation “wealth they did not accumulate” is not suitable as a linc;
Z t e“laudatory poem of one’s parents. See near the end of § 7 where artha-
hoga “wealth / possession” is spoken of in positive terms.
pvesa .salya See the forms quoted in Dict. 235a s.v. pa@’sa- “pig, hog” for non
umfc:rm realizations of the effect of palatalization on this word. This “pig
i::;s wlc:;)xld b;8976.:; (when “Father Sau Sanira” would be 46 years old), 975 (58
0 or 70 years old if still livin i ,
g). It is by no means certain th
’ at
the author’s parents are deceased (so Bailey 1956); see the last line of § 7 Since

the poet appears to be mature
enough, the year 97 i
preferred. year 975 (or possibly 987) may be

For two lin 1-v-au jsa sai’ 7.
es tti-v—au jsd sai’ka ... and harbisv@ badva-v-au ..

- . see Skjerve 1985,

kraudirii " S
diraja devatti Acala-vidya-rdja and other Vidya-rdjas who assume the aspect

of anger. B:.ailc)."s translation “the krodha-raja (anger-king) deities they do not
care for ruin” in Dict. 192a s.v. nau “not indeed” makes little sense

§3

For the line na ja basta ... see Emmerick, in St. 2.111.

piramdai 1 sg. pf. tr. of the verb pdran- / piranda- “to sow”; see SGS 83

ttu ysitha Here and § 4 below i
the locative sg. ysitha “in the birth”
. eb
follow the article in the acc. sg. L appears to

mavi “ a F
vauc:ye . Mothcf- (mata) and (-u) Father (pite)”. Both being r-stem words, the
- sg. forms which are formally different from the nom. sg. are expected here

ssamadaun: i ada
a a daivatta For Skt. samdddna- and various derivatives of the verb

sam-a-da- “ igi
m-d-dd- “to assume moral, religious duties, take vows” see BHSD 567f

d .. . .
o st 2111 and herd ttuka bdstg hamye ... see Emmerick,

In § 7 he is called Paciulaka. Not found outside this text.
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habrrista Bailey (Dict. 456b s.v. habrristg “injure”) tra?ls.lates tl:lshtlzz::i;:
“protect me (2 plur. imperative) so that force d?es n.ot 1n]ure_’m:=, 3 5
is. however, intransitive “to suffer, be injured".,]ust like t'c"al‘).ns;a, sgr.es o%
of’ tcabris— “to be scattered” (SGS 40) as against tcabaljitd, sg. pres.

tcabalj- “to scatter” (ibid.).

§ 4
s o« <nish”
ar§a’ dasu “] cease to serve’. Although the verb dass- "to complete, fldms
T : ©
" (SGS 45) can be used with an infinitive in the sense of perfectl.ve ( ha;rle o;l:le,
” =.¢q daé— means “to stop serving” rather than
completed the act ), the phrase parsa ! rather tha
“to It’lave served (up to now)”. See Hedin 7.8 KT 4.25 a ji tta prramu.hanjt ast’ryam
ksana masa pdrsa na dasem «I did not stop serving those elders ajld’pnests e'ven
fc-n' an instant (masa = Skt. matra)”. Or. 8212.162.48 KT 2.3 fasa prravaz‘:zfZ
mirdngi paréa tta dasa : is either to be understood as “May the humbl;: pravrczl{led
i i
i i 1” with na negating two verbs, or to be Supp
not die and stop serving you! o
with a second na before dasa. See also P 4099v.14® KT 3.110 and P 2897

KT 2.115 where this phrase is found.

i “ i be
hajada Not clear. Bailey translates the present line as th.erefo:e 11f.<:hmayart
- olonged” in Dict. 443b s.v. hajada “carried forward, continued”, which, z;p :

T ) ) . .
If’rom being based solely on an etymological conjecture, does not particularly

suit the context.

. i
vaste The facsimile shows the aksara ta just below sa and above the long.ta;o
-'of what is presumably da. va is also of somewhat unusual shape. I.f Va:tf Z;GS
it i f intrapsitive vast- “to remain, be

be read, it is the regular 3 sg. pres. O : >
120: OKh. vastite). Bailey tries to see here a 3 sg. pres. vas«_{e mo:ie's dIc{)fvrza

fror;1 *ava—ru..i— (Dict. 380a s.v.), whose presumed perfect form 1s found in :
. e
159 KT 3.72 vaste (Dict. ibid.), without explaining the absence of r befor

-sd-/st-.

i5tard i iét— “place”, and Dict. 104a
For the line ysira tta na vistarg ... see Dict. 389a s.v. vist- “pla

s.v. ciadana “dispelling (?7)". Both give the essentially same translation as here.

ddana Not clear. Bailey, Dict. 104a s.v., translates “your gifts are remedy for
cida . )

mine”.
aha’sta Possibly to uhy-/ihasta- “to shoot” (SGS 19).

Some Khotanese Letters in Verse

§s5

The opening formula wvaryau vistarydm pafa jsa haphva ... is found more than 20
times in this and expanded (usually with garkhyau “important”) versions. In P
4099v.1-3®) KT 3.109, which belongs to the same author as our text, this
formula precedes another just like here; uvaryau vistdrya piafid jsa haphva : hdysye
dia vi naysda grd aysmi jsa : ysara jiuna bydva (so!) tsveva siyi i;adﬁyi : “(To
the one) possessed of noble and extensive merits, towards the distant region with
a mind that is near and warm, (the one who is) remembered one thousand times
night and day”. One can see that, when the author of the Kaniska story (P 2787.
165-166 KT 2.107) writes hadai hadai au drrayvg@ ranva garkha vaisthrya piifia
kusala-miila yudai “Day by day he produced important, extensive favourable
roots of merit in three jewels”(7), he had this formula in mind.

For the evidence in other languages of the formula hdysye disa’ ... see Kumamoto
1986, 235, 243, n. 9 (Chinese, Sogdian, Uigur), Hamilton 1986, 147, 149 (Uigur),
Sims-Williams et Hamilton 1990, 69 (Sogdian, Uigur).

Svara jasta “The chief (i$vara) of gods”.

§6

lahiira That is Rahula, the son of the Buddha Sakyamuni (BHSD 455a). Asokan
laghula (Bhabra = Calcutta Bairat) is said to be “plus archaique que pali Rahula”
by Bloch, 1950, 154, n.5. See Dict. 197a s.v. pakyerma and Dict. 87a s.v. ggumata,
where, however, the translation of pakyairma “outstanding” is to be corrected
to “equal” after Degener, St. 2.96.

dasta u guma See JSt. 11v3 KT 1.203 dasté guma “skilled and trained”, 20r1 KT
1.208 dastd guma, P 3510.6.10 KBT 51 da$ti guma, Maiij. 283 KBT 127 dasta
guma, Or. 8212.162.54 KT 2.4 gama dgsta.

bvaijsi haphvau “Heap of virtues”. See St. 2.159.

§akalaka-virai Add this to St. 2.130f. on various compounds on %viraa- “... doing”.
Other examples of Saka-laka~ are given in KS 307a s.v. Sirkalaka- “gut, shon”.
Elsewhere $akalaka is also found in Or. 8212.162.49, 52, 56 KT 2.4, Ch. 00270.

14 KT 2.49, P 2897.16, 22 KT 2.115, P 2889.15 (Sikalakd) KT 3.78, P 2785 (=
Paris Z)® 15, 17 KT 3.127.
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cadave Possibly “practice, lead (a life)(?)”. As pointed out by Bailey, Dict. 97b

s.v. caddve “he practised”, this cannot be separated not only from Ch. 00267.
61-62 KBT 148 auska vi jsd draina rangu par$a’ pajsam avastaga caddave “May
he always (auska vi) do (not pret. but subj. as in Dict. 10a s.v. gvastaga ‘not
departing, permanent’) service and honor to the Three Jewels ***** (avastaga
7)” and Bed 53vl KT 1.227 ttye namesd’ kisala bisd kira tcadamde “After him
may all accomplish good deeds”, but also from ApS 2a2 KT 5.244 jsina diysde
u cida = S 2471.101 KBT 94 jsina daiysde ciida “he holds and leads(?) a life”.

sagasila This name is not found elsewhere.

tcena aysdeiia It is not possible to tell whether there is one name sagasila tcena

aysdefia here, two names, or three. tcena, apparently Tibetan (brtsan) or Chinese,
is found elsewhere as part of a name. In the colophon of JSt. the author’s father’s
brother Ca Ttaiha Tcaind Kharisa is mentioned. In P 2786.221, 225 KT 2.100
a complaint is lodged against one Darakau Pada-tcaina (dpal-brtsan). Elsewhere
see Ch. 00270.7 KT 2.48 tcaina pa-sau’, P 2958.207 KT 2.120 tcaina-hi, P 3861.
1 KT 2.122 thi tcaina. aysdefia is not found elsewhere. It is no doubt (part of)
a name, not an adj. as Bailey has it in Dict. 6b s.v. aysdefia “safe”.

§7

mesta The Avici hell (BHSD 78b) is usually said to be mdsta- “great” (Z 2.219,

Kha.ii 18.1 (Sgh.) r2 KT 5.175, Reuter 1 (Sgh.) r5S KT 5.394), or called maha-
naria- (< °naraka-) (Ch. 00268.45 KBT 102, P 3513.4v2 KT 3.113, Ch. c.00l.
782 KT 5.250). But it is imagined as a place to fall into (Z 13.71, 72, 22.200)
and not something “upon us”. Possibly “the fear for the Hell was looming large
upon us”. To take mesta as the pp. to the verb *malys- / *malsta- (attested
with various preverbs), thus with the meaning such as “crushed”, does not seem
to improve the situation.

<a>harina See Emmerick, in St. 2.166 for the emendation against Dict. 468a

s.v. hardta— “left over”.

viSe’ra maufiadu For this simile see P 3513.78r3 KBT 63 visai'ra mauiiada avasa

ba’ysd hamaune : “May I surely (ava$yam) become a Buddha as (undestructible)
as vajra” and P 4099v.18®) KT 3.110 cu hvi yserg ste sa’ visa'ri rang maufiada
stai “The human heart is just like vajra, a jewel”.

Some Khotanese Letters in Verse

jsina husiye Cf. Or. 8212.162.104-105 KT 2.7 jsin~au husa tsi “May their life

increase!”, Maiij. 438 (colophon) KBT 135 js<t>na hiis<t>’ya “May the life
increase!”.

Notes

* I would like to express my gratitude here to the Mitsubishi Foundation and the

Inamori Foundation who made it possible for me to do researches on the original
manuscripts preserved in London (British Library, India Office Library), Paris
(Bibliothéque Nationale), Stockholm (Ethnographical Museum), Washington
D.C. (Library of Congress), Miinchen (VSlkerkunde Museum) and St. Petersburg
(Oriental Institute of the Academy of Sciences). The Grant~in-Aid for Scientic
Research (C) of the Education Ministry (#03610255) also supported part of the
present study.

1. With the discovery by Skjerve of the occurrence of the word together with a

2.

feminine pronoun, it has been decided that it is a feminine i-stem hasdi-; see
St. 1, 128.

For the literary genre of letters in India see Dietz 1984, 92-116. The letters
(lekha) collected there from the Tibetan Tanjur are in fact monographs on the
Buddhist doctrines. They assume the form of letters for didactic purposes and
have very little in common with the Khotanese letters. On the secular letters
in Sanskrit see Dietz, id. 92, n. 248.

3. In KT 3 this text is printed inexplicably as P 2942 (all editions), which actually

has nothing to do with any Khotanese texts. The text printed by Bailey in KT
3.109-110 is found at one end of the verso of P 4099, of which the recto and
the larger part of the verso are occupied by the Madjusrinairatmyavatara-siitra
(KBT 113-145). The colophon of Maiij. was written during the reign of the King
Visa’ Sira (967-977; see Pulleyblank 1954.94), which generally accords with the
indications of the date in our text P 2027. I take this opportunity to point out
that Bailey’s Paris W (also called P 0821) KT 3.138 is P 4518 (27) and Bailey’s
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Paris Z KT 3.126-127 is P 2785 (Paris Y = P 2895 as is shown in KT 5.393)
at the Bibliothéque Nationale.

4. For this prince, who was active in the 60’s and 70’s of the tenth century, see
Kumamoto 1986, 232, 238f, 244.

5. The city name Savamkha (with possible spelling variations in Late Khotanese)
is found only here in the published texts. For Bailey’s conjecture “having the

fort of copper (§ava)” see Dict. 76b, 398a.

6. Of the 150 Chinese surnames of 10,500 different individuals recorded between
the end of the 8th and the beginning of the 11th centuries in the Dunhuang
Chinese documents, Yang ranks the 22nd in frequency (123 persons); see Dohi
1980, 254.

7. Translation in Bailey, 1942, 19.

Abbreviations
Dict. = H. W. Bailey, Dictionary of Khotan Saka, Cambridge 1979.
BHSD = F. Edgerton, Buddhist Hybrid Sanskrit Dictionary, New Haven 1953.
KBT = H. W. Bailey, Khotanese Buddhist Texts, London 1951, Cambridge 1981.2
KS = A. Degener, Khotanische Suffixe, Stuttgart 1989.

KT = H. W. Bailey, Khotanese Texts 1-V, Cambridge 1945-1963, I-1II in 1 vol.,
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SD = Saka Documents (= Corpus Inscriptionum [ranicarum, Part II Inscriptions of
the Seleucid and Parthian Periods and of Eastern Iran and Central Asia, Volume
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SDTV = H. W. Bailey, Saka Documents Text Volume (= Corpus Inscriptionum
Iranicarum, Part II, Volume V, Texts I), London 1968.

SGS = R. E. Emmerick, Saka Grammatical Studies, London 1968.
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St 1, 2 = R. E. Emmerick and P. O. Skj les i
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